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Synopsis

The struggle for self-determination of the Bangsamoro
community of Mindanao came to an end with the
agreement between the Philippine national government
and the Moro Islamic Liberation Front (MILF), culminating
into the establishment of the Bangsamoro Autonomous
Regions in Muslim Mindanao (BARMM). Currently in its
institutional building phase, Bangsamoro leaders and
stakeholders are now promoting the concept of moral
governance (Jimenez, 2021) as the foundational framework
of governance for the region.

The creation of moral governance in consonance with the
creation of BARMM is poised to give the Bangsamoro people
a new opportunity to govern the region in accordance with
their beliefs and practices, veering away from the narrative
of “struggle to autonomy” towards the narrative of “struggle
against misgovernance” (Adiong & Diampuan, Principles and
Practice of Moral Governance in the Bangsamoro, 2021).

Commentary

On foundational definition

Various conceptualizations of moral
governance have been presented by a
myriad of agencies and groups
(Damao, 2021, pp. 4-5). Differing with
the specifics, apparent in these
conceptualizations is the idea of
equating Islamic to whatever is moral.
Hence, the moral part of moral
governance is more or less settled as all
agree that it should be based on
Islamic precepts. It is understandable
that the case is such, as Islam
emanates from most of the
constituency of BARMM.

There is no agreement, however, as to
what extent these Islamic precepts can
be applied to governance. Furthermore,

appropriating moral and defining it in
strictly Islamic terms is ignoring the rich
literature of ethics that do not
necessarily fall into the category of
Islamic. In addition to this, versions of
moral differ as influences from various
ideologies come into the picture (see
Adiong, Muslim Governance and Salafi
Orthodoxy, 2021); there is little to no
room for compromise should these
ideologies come face to face.

Defining moral governance, ideally,
should be organic to cater to the rich
culture of the Bangsamoro region.
Hence, while it can still be hinged on
the precepts of Islamic teachings, it
must also take into consideration the
normative practices of the Moro people
that may not necessarily conform with
the normative practices of other Islamic
nations.
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Given that BARMM is constituted of
various groups of people from different
religious backgrounds, is it just to
create a framework of governance that
hinges on one religion? The common
retort with this is that “Islam is
universal” (Murad, Ebrahim quoted in
Jimenez, 2021). Using historical
precedence (referring to both Rashidun
and Abbasid caliphates), moral
governance hinged on Islam can
guarantee peaceful coexistence.
Historical justification is not strong
enough to warrant conclusive
imposition, however. While it may be
true, this does not necessarily entail
those other ways of governance (say for
instance having a sectarian framework)
are false. If universality is the
benchmark, justifications for other
alternatives through this condition can
easily be concocted by some Tom, Dick,
and Harry.
Furthermore, in the case of moral
governance, hinging it on Islamic
precepts risks limiting the basic claims
to liberties of the Bangsamoro
constituency. It may be fine for the
Muslim constituents, which is the
majority, but it is questionable to a
significant number of people who are
not necessarily Muslims. This is
discounting the fact that Muslims of
the region varies in terms of their
understanding of Islam and the
normative practices they espoused out
of that understanding.

On the question of justice

On the question of necessity

A critic can easily throw the question of
necessity. Is there really a necessity to
moral governance? If the goal was to
guarantee proper governance, other
measures not necessarily adhering to
Islamic precepts can also be utilized. The
same goals sought by the framers of
moral governance can also be achieved
through political institutions to
guarantee checks and balances within
BARMM. In this way, the aspirations of
moral governance can still be achieved
all the while avoiding the problem of
injustice outlined above.

The issues raised above are
constitutive of the legitimacy of
moral governance as a viable
framework and that failure to
address these problems may
render moral governance as
nothing but propaganda the new
government of BARMM.

In conclusion, the points raised
above were meant to highlight
that moral governance needs
proper justification for it to be a
viable framework. If criticisms
raised above are not addressed,
then moral governance risks
reducing itself to some sort of
propaganda, geared on attracting
a certain group of people only.

Conclusion
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